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Nepalese Buddhist Rituals 

By John Brough 

T HE document here edited is one of the large collection of papers presented 
by B. H. Hodgson to the library of the India Office, being vol. 29, no. 8 
(34/3), ff. 48-51. At the top of the first page is written, presumably by Hodgson, 
“ Ethics and Ritual of Buddhism ” ; but the word “ Ethics ” here refers simply 
to the fact that the text is followed (ff. 52-3) by the standard lists of the ten 
kusalas, the ten pdramitds, the four brakmavihdras, the thirty-seven bodhi- 
paksika-dharmns , and so forth, the first two lists being given also in the body 
of the text. The main text gives in outline the chief rites of Buddhism, daily, 
monthly, and annual ceremonies (forming, so to speak, a Buddhist " Church’s 
Year ”), followed by accounts of the thirteen sacraments. It was doubtless 
written down for Hodgson’s own information, but the material is of course 
much older. Although it is not necessarily complete in all its details—for 
example, it omits to mention the well-known ahoratra-vrat/i which is frequently 
referred to in other texts—it nevertheless provides a useful summary of dates 
and festivals which are constantly mentioned in the literature, and forms an 
interesting supplement to the information of the Pdpa-parimocana on the 
subject of the regular ceremonies and the sacraments. 

The writer of the manuscript, as of many other Sanskrit documents among 
the Hodgson Papers, was Amrtananda, the learned Buddhist Vajracarya 
who acted as permanent pandit to the British Residency, and who was Hodgson’s 
chief source of information on Nepalese Buddhism. This ascription follows 
from the fact that the handwriting is the same as that of the document following 
in the same volume (vol. 29, no. 9, 34/7, ff. 54-93). Now the latter, consisting 
of scriptural extracts illustrating the theology of Buddhism, was translated 
into English by Hodgson (Essays on the Language, Literature, and Religion of 
Nepal and Tibet, pp. 73-88), who states that the extracts were made for him 
some years previously by " Amrita Nanda Bandya, the most learned Buddhist 
then, or now, living in that country ” (ibid., p. 65). Amrtananda has won for 
himself a certain renown as the author of the four cantos supplementing the 
Buddhacarita of Aivaghosa, 1 and an ascription of the present text, with all 
its blunders in Sanskrit grammar, to an author capable of composing in elaborate 
feiuyu-metres, may at first sight appear incredible. But these cantos are after 
all not of outstanding merit, nor are they free from error ; and Amrtananda's 
capabilities in this direction are further illustrated in the Newari grammar 
compiled by him, 2 in which it is made painfully clear that he was of the opinion 


1 Cf. Cowell, Buddhacarita, preface, pp. iv ff. 

1 Hodgson Papers, vol. 82 (28/2). On the title-page; " Grammar of the Newir language. 
Composed for Mr. Hodgson by Amirta. Nanda Bandya.” It is dated a.d. 1831. The manuscript 
of the Buddhacarita was written in 1830, a date repeated by two of the three known copies 
(Cowell, loc. eit.). 



NEPALESE BUDDHIST RITUALS 


669 


that the second person plural of the present indicative of the Sanskrit verb 
had the termination -dm. There appears also (fol. 14a) an imperative of the 
future, bkavisyalu, and yuyatn na bhavisyantu. The instrumental case piirnd 
in the present text is no worse than this. 

I have given the text as it appears in the manuscript, since the errors 
do not impede the understanding. It may be noted that the spelling is unusually 
good for Nepalese writing, the only bad solecism being ksedana for chedana. 
The hand is a very carefully written Nepalese Nagari. 


dinaprati sastrokta-nitya-karma 

trikala-samdhya — pratah-madhyahna-sayan-kala adau purapokta- 
pamcamrta-vidhina. guru-mandala~vajrasatva-puja nyasa-dhyana-prapayama- 
tryaksaramamtra-japah stotra-pathah. tatah triratna-puja prapayama- 
ny asa -dhy ana-sad aksarimamtra-j apah dharapi-s to tradikam-p athah, paScat 
tamtrokta-pamcamisa-vidhina cakrasamvara-pujanam pranayama-nyasa- 
dhyana- mudra-lasya-stuti-ghapta-vadanam gurup adesa -miila-mamtra -j apah 
samvara-stotra-pathah, tatah candamaharosana-pujanam dasaksara-mamtrena 
japah, sakyam cet caitya-nirmanam pindapatram upadhaukanam. iti pratah- 
samdhyayam karttavyah — madhyahna-sayan-kale tu triratna-matra-pujanam 
prapayamadikam sadaksari-marptra-japah— trikale trisamdhya-visarjanante 
tilaka-dharanam naivedya-bhojanam, pascat yatha-sakti dvi-tri bhiksunam 
bhojayitva s vesta-devatam arpayitva svena bhoktavyam bbojanante hutasanl 
dharatjl pathitavyam — vihara-stba-sakyasimha-caitya-dhar’raadhatvadikam 
marga-stha-buddha-pratimad ikam pratah-sayan-kale dar^anam na va-d harmadi- 
purapa-£ravanam ca — anyac ea ahimsadi-dasa-kusala-danadi-dada-paramita 
acaranlya — 

(There follows the usual list of the ten Virtues and the ten Perfections.) 
masaprati sara-karmah {sic) 

masaprati ^uklastamyam samghamandala-loke^vara-puja nyasa-dhyana- 
sadaksari-mamtra-japah, guru-daksina-bhiksu-bhojanam, triyama-kale svena 
paincamrta-ksira-bhojanam, puspadi-sarvopacaram Svetamayam, ratrau 
jagaranam tad-vrata-mahatmya-iravanarn, mok§a-betau. — 

masaprati krsua-paksa-trtiyayam vasumdhara-devl-vratam, daridra-harapa- 
nimittaye, pita-puspa-pita-vastra-pitannadi sarvam pitamayam. 

masaprati 10, 14, 30 eakrasamvara-puja-vj3esab. 

varsaprati karma h 

vaisasa-sukla 3 dvapara-yugadi-triratna-pujanam, vamdya-yatra, pipdapa- 
tradi-danam. 

sravana-masaikaparyantam laksa-caitya-vrat&-kurvanampujanam, nadyam 
pravahanam, srnga-bhedl-vadanam, gana-cakra-bhojanam ca. 
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sravana-sukla 8 dlpamkara-tathagata-pujanain, vamdya-yatra, pindapa- 
tradi-danam (esab-mase kr. 13 kali-yu. evam-vi). 1 

asvina-sudi 15 svayambhutpatti-dinam, tad-vratam. 

karttika-sukla 9 satya-yugadi-triratna-pujanam, pindapatradi-danam. 

karttika-sukla 15 svayambhu-pratistha-dinam, bad-vrabam. 

rnargasira-krsna 9 samvarotpatti-dinam, tad-vratam. 

magha-sukla 15 treta-yugadi triratna-pujanam, vamdya-yatra, pindapa- 
tradi-danam. 

etesu vrata-diueau catur-yame ratri-purvain bhojanam 4astroktam ratrau 
tu preta-bhojana-tulyam iti. 

avaka^a-samaye puranokta-vidhi dina-masesu dvadasa-tlrthadi-upatlrtha- 
yatra, asta-vitaraga-yatra. 

visesa-puja-samaye prathamam jina-suryargham datva pujaiiam, puspadi- 
sarvopacaram raktamayam. 

buddha-margl-sastrokta-sara-kriya trayodasa-samskara 

1. bala-daraanam : prathama-dine jata iti amtva pitu snanani upamatrpa 
balakanga-praksalanam, taila-mardanam matur amke samarppanam, janma- 
patrika-lekhanani, pitrna bala-darsanam. 

2. nadi-ksedanam: trtiya-dine nadi-ksedanam arabhya asaucam patati, 
tlrthadi-snanam, devarcana-nisedbah. 

3. jata-suddbi: sat-dine pratar aiaucanam napita-hastato nakha-kesa- 
chedanam, grh.a-gomaya-lepan.am tlrthadi-jala-snanam, pamcagavya-secanam 
balaaya surya-darsanam, jina-siiryaya dvadasa-dlpa-danam, triratna-pujanam, 
purobibadibhyo daksina, sva-jati-bhojanam. 

4. nama-karana : ekadase va dvadase dine kala^a-pujadi, buddha-dharma- 
samgha-muni-ananda-jriana-padadi namadHeyam karttavyam, yatha 
buddhananda dharmananda. 

5. nihkasanam: masante yatranukula-dine balasya matr-pitr-sabita 
mata<ma>ha-grhe gamanam, tatrotsaham, sva-jati-bhojanam, sva-grhe punar 
agamanam. 

6. karna-vedha : dvitiye va trtiye mase sumuhurtte matula-bastato va 
napita-hastato va svarna-sucya mamtra-auddhaya karnau vedhaniyau., 
sakyani cet sva-kutumba-bhojanam, no cet matula-napita-matra-bhojanlyah. 

7. anna-pra^ana : ?asthastame mase 6ubha-dine triratna-pujadikam krtva 
ksiranna-kimcit devatam arpayitva gotra-jyestba-karatab balaka-mukhe 
lehanam, sva-katumbadi-sva-jati-gapa-bhojanam. 

8. cuda-karanam : janmatah trtiye pamcame saptame visama-varse matulo 
va sthavira-hastatah cuda-karanam cuda-cbedam ca, prak masaikatn tlrtbadi- 
snanam triratna-pujanam vihara-stha-sthaviradi-nimamtrapam bbojanam. 

9. vidyarambha : pamcame varse aksaradi-vidyadbyayanam, tandula- 
pugl-phalani kimcit dravyam gurubhyo nivedanam. 

1 The words in parentheses are a later addition (though by the same hand) in rather smaller 
writing. 
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10. mekhala-bamdha : putram cet dasame varse sudine adau suryargham 
kalasa-piija triratna-puja, tafcah mekhala-bamdhanam, bhasa kayata-bamdha, 
sva-jati-bbojanam, putri cet pamcame saptame varse mekhala-bamdha, 
bhasa phari-ya laiina, bilva-vivaham ca. 

11. vivahah grhastha-samskaram ca : caturdase sodase va same varse 
adau sva-samana-kule kanyanvesapam, upanetr-, bhasa waklla-, hastatah 
papa-sulka- {ms. sukla) dasa-pugi-phala yatha-sakti kimcit dravyam kanya- 
grhe presanam, vivaha-dinat prak caturtha-divase kamkana-banidhanam. — 
vivaha-dine vadyadi puraskrtya para-janaih saha kanya-grhe gamtavyam 
papi-grahanam, tatra kanyayah matr-pitrbhyam kanya-danam, jamatrena 
parti-grahanam, kanya-dolikara arohayitva sva-grhe pratyagamanam sva-jaty- 
adi-bhojanam, tad-ante, grhastha-samskarah, vivahita saha vilasanam matr- 
pitr-sevanam raja-sevadi sattrimsat vyaparaih vittoparjanam. 

12. diksa: vivahante sadguru-sevanam sumuhurtte ratrau mamtra- 

sravanam, tad-vidhi vistara-bhayan na likhyate. 

13. mrtyu-samskarah : marana-samaye adhomukhavauiya aparimita- 
dharany-adi .4ravaniyah godanam bhumi-danam svesta-devata-smaranam. — 
pranam gate prana -nirgata-dvarato durgati-sugati-vicaranam, purohita- 
bastatah pamcagavya-seeanam pameamrta-lepanam sirasi kaijde mala- 
dharapam, snapanam vibhuti-lepanam, pamea-pradipa-patra-jvalanam, ity 
anantarara mancoparisthapya, smasane samacarapiyam tatab dahanam, 
tatah putradibbih bhasma-pumjam nadyam pravahanam, sesasthi jalaih 
sarnsodhya grham anayet, astame dine astbi-sarnskarah sa tu babu-prakarab 
tlrtha-pravahanam bbumi-khanapaip vayu-saniskarah akasa-samskarah agni- 
samskarah pratima-samskarah pustaka-samskarah mala-samskarah mudra- 
samskarah. — dasame ekadase dipe suddhih. — vidhi-karmapi bhedo nasti 
yat kimcit bhedo ’sti. — mase satmase varse pitr-nimitta-bhojanam. 

Translation 

Regular daily riles -prescribed in the scriptures 

The sandhya-ceremomea of the three times : at morning, noon, and evening, 
first comes the worship of Vajrasattva by means of the guru-mo.nd.ala, according 
to the prescription of the five immortal substances 1 as stated in the ancient 
scriptures; then the muttering of the three-syllable mantra? to the accom¬ 
paniment of ceremonial touching of the various parts of the body, meditation, 
and restraining the breath, followed by the recital of a hymn of praise. Next, 
the worship of the Three Jewels, and the muttering of the six-syllable mantra? 
to the accompaniment of restraining the breath, ceremonial touching of the 
body, and meditation, followed by the recital of a dhdrani and a hymn of praise. 
Thereafter, the worship of Cakra-samvara, according to the prescription of the 
five lustful things * as stated in the Tantras, and the ringing of the bell, with 


1 Milk, curds, butter, honey, and sugar. 
1 otn ma Jivpadm^ hutfi. 


3 a, u, m > wn. 

* The well-known five M’s of the Tantras. 
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praise of the dancing-girl (?), and restraint of the breath, ritual touching of 
the body, meditation, and ritual postures, then the muttering of the prime 
mantra as taught by one’s spiritual teacher, and the recital of a hymn of praise 
to Samvara. Thereafter, the worship of Canda-maliarosana, and the muttering 
of the ten-syllable mantra. If possible, there follows the construction of a 
(model) caitya, and the respectful offering of a begging-bowl. One should perform 
these acts at the morning sandhya. But at noon and evening there is only the 
worship of the Three Jewels, the restraining of the breath and so forth, and the 
muttering of the six-syllable mantra. At all three times, at the conclusion of 
the sandhya- ceremony comes the assumption of the tilaka- mark (on the fore¬ 
head) and the eating of ritual food. Afterwards, according to individual 
ability, one should give a meal to two or three bhiksus, make an offering to 
one’s own chosen deity, and then eat one’s own meal; and at the end of the 
meal, the Fir e-dhdrani should be recited. In the morning and the evening, one 
also looks upon the caitya of ^akyasimha, sacred relics, and so forth, situated 
in a monastery, or on an image of the Buddha, or such like, situated by the 
roadside, 1 and listens to the ancient scriptures, such as the Nine Dharmas. 
Further, the ten Virtues, namely non-violence and the rest, and the ten 
Perfections, liberality and the rest, are to be observed. 

The essential monthly rites 

Every month, on the eighth day of the bright fortnight, there is the worship 
of the Lord of the World (Amoghapaia) in the sanghaowiwlal/i. with the 
muttering of the six-syllable mantra accompanied by ritual touching of the 
parts of the body, and meditation. An honorarium is given to one’s spiritual 
teacher, and a meal to monks. At the time of the third watch the performer of 
the rite takes his own meal, of the five immortal substances, or of milk alone. 
The flowers and all the other accessories of the rite are white. At night the 
performer remains awake, and listens to the tales in praise of this observance, 
for the sake of salvation. 2 

Every month, on the third day of the dark fortnight, there is the observance 
of the goddess Vasumdhara, for the sake of removing poverty. Everything is 
yellow : yellow flowers, yellow clothes, yellow food, and so forth. 3 

1 That is, according as the performer of the rite resides in a monastery or in the world outside. 

1 This is the famous Astami-vrata, in honour of Amoghapaia Lokeivara, which is the lineal 
descendant of the old Uposadha ceremony. The text referred to is the Astami-vrata-mahatniya, 
which is extant in a Newari version, and consists mainly of well-known tales of the atladana 
type pressed into service in order to illustrate the merits of the observance (Camb. Univ. Lib., 
Add. 1366). The rite should first be performed in the month Karttika, and repeated monthly 
thereafter. For a detailed account of the ritual, see Wilson, Asiatic Researches, xvi, 472. 

1 The special mahiilmya of the Vasumihard-vrata is the Aimghosa-nandimulchdvad&na (Camb. 
Univ. Lib., Add. 1357, I486, 1533 ; Royal Asiatic Society, Hodgson MSS., 14). The Sucandrava- 
ddna (Rijendralal Mitra, Sanskrit Buddhist Literature of Nepal, p. 232) is told in order to praise 
the Vasumdhard-vrata ; but the same story occurs also in the Astami-vrata.mdhdtmya to illustrate 
the other rite. 
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Every month, on the 10th, 14th, and 30th there is the especial worship of 
Cakraaamvara. 


Yearly rites 1 2 

On the third day of the bright fortnight of Vaigakha, there is the worship 
of the Three Jewels of the Dvapara-yuga. There is a procession of the priest¬ 
hood, and gifts of begging-bowls and so forth. 

One day before the end of the month Havana, there is the worship con¬ 
sisting of the performance of the laksa-caitya rite, the consignment of the model 
caityas to the river, the sounding of the “ horn-drum ”, and the giving of a 
meal to one’s caste-fellows.* 

On the eighth day of the bright fortnight of Havana, there is the worship 
of the Tathagata Dipankara, a procession of the priesthood, and gifts of 
begging-bowls and so forth. (On the thirteenth day of the dark fortnight of 
this month [there is the worship of the Three Jewels of] the Kali-yuga, as above.) 

The fifteenth day of the bright fortnight of Asvina is the anniversary of 
the appearance of Svayambhu, 3 and the appropriate observance is held on 
that day. 

On the ninth day of the bright fortnight of Karttika, there is the worship 
of the Three Jewels of the Satya-yuga, and gifts of begging-bowls and so forth. 

The fifteenth day of the bright fortnight of Karttika is the anniversary of 
the setting up of Svayambhu (i.e. of the Svayambhu-caitya), and the appro¬ 
priate observance is held on that day. 

The ninth day of the dark fortnight of Margasirsa is the anniversary of 
the appearance of Sam vara, and the appropriate observance is held on that day. 

On the fifteenth day of the bright fortnight of Magha, there is the worship 
of the Three Jewels of the Treta-yuga. There is a procession of the priesthood, 
and gifts of begging-bowls and so forth. 

On these observance days, the meal is taken in the fourth watch, 4 before 
night, it being stated in the scriptures that to eat at night is equivalent to 
feeding the ghosts of the departed. 

In the intervening periods, s on various days and months according to the 
prescription of the ancient scriptures, there are processions to the twelve 

1 See Wright, History of Nopal (Introductory Sketch), pp. 34 ff., where a. rather different 
list ia given, including also a number of non-Buddhist rites. 

2 For a somewhat garbled account of the lakea caitya rite, see R. Ultra, op. olt., p. 229. 
The irtigabhsri, it seems, ia a gilded buffalo-hom, with a deep drum like note. 

3 The name svayambhu, besides being an appellation of the deity (“ Self-produced is 
also regularly applied to spontaneous natural phenomena such as hot vapours and geysers 
(cf. Stein, Rdjatarangint, transl., i, 34, and note). The famous Svayambhu-caitya of Nepal 
seems to have been built over an eruption of this sort, the svayambhu, in question being frequently 
referred to as jyolirupa. For its earlier mythical history, see the Svayambhu-purana, and the 
VamAavali (Wright’s History of Nopal). 

1 Ydma in the sense of a division of the day occurs also in the BvAdhac.anta supplement, 
xv, 103. 

‘ Or, " at appropriate times ” (?). 

VOL. XII. PARTS 3 ANB 4. 
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aacred bathing-places and the subsidiary sacred bathing-places, and pro¬ 
cessions in honour of the eight passionless saints. 1 

On each particular occasion of worship, the worship is performed after first 
presenting an ajgia-offering to the Victorious Sun, and the flowers and all 
the other accessories of the rite are red. 

The essential ceremonies of the Buddhists as stated in the scriptures, namely the 

thirteen sacraments 2 

1. The viewing of the child. On the first day, as soon as he hears that the 
child has been bom, the father bathes, the nurse washes the child’s body, rubs 
it with sesamum oil, and places it in the mother’s lap ; the birth-horoscope is 
written, and the father ceremonially views the child. 

2. The cutting of the navel-cord. On the third day, the impurity connected 
with the cutting of the navel-cord comes to an end, and (the relatives) bathe 
in holy water. (During the period of the impurity) worship of the gods is 
forbidden. 

3. Birth-purification. On the sixth day, those affected by the impurity 
have their nails and hair cut at the hands of the barber. The house is smeared 
with cow-dung, and they bathe in holy water, sprinkle the pancagavya, and 
show the child the sun. There is a gift of twelve lamps to the Victorious Sun, 
worship of the Three Jewels, an honorarium to the family priest and other 
clergy, and a meal is given to the caste-brethren. 

4. The name-giving. On the eleventh or twelfth day there is the Jar-worship 
and so forth, and a name should be bestowed containing the words Buddha-, 
Dkarma-, or Sangka- (as the first part), and - muni , ananda, or -jndna (as the 
second): for example, Buddhananda , Dharmananda. 

5. The going forth from the house. At the end of a month, on a day suitable 
for a religious procession, the child in the company of its father and mother 
goes to the house of its maternal grandfather. A festival is celebrated there, 
one’s caste-fellows are entertained to dinner, and the party return to their 
own home. 

6. The ear-piercing. In the second or third month, at an auspicious moment, 
the ears are to be pierced with a golden needle which has been made pure by 
means of a mantra, at the hands either of a maternal uncle or of the barber. 
If possible, the family are given a meal, but if this is not possible, only the 
uncle, or the barber, as the case may be, is to be fed. 

7. The feeding (with solid food). In the sixth or eighth month, on an 
auspicious day, the Three Jewels are worshipped, and such like ; and after 
some portion of milky food has been first offered to a deity, the child is given 
a taste of it in its mouth, from the hands of the senior member of the clan; 
and the family and the caste-brethren are given a meal. 

1 For the lirthas and the eight vUardgas and their shrines, see the SvayambM paripo (R- 
Mitra, op. cit., pp. 253-4). 

* For these, see the Papa-parimocana. 
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8. The tonsure. In the third, fifth, or seventh year—at all events, an odd 
number of years—at the hands of a maternal uncle or an elder, the top-knot 
is formed (by shaving the rest of the head), and then is cut short. Before 
a month has passed, one must bathe in holy water, worship the Three Jewels, 
and invite to dinner elders resident in a monastery, and other persons. 

9. The commencement of learning. In the fifth year comes the study of the 
alphabet and other similar branches of knowledge, and the teachers are offered 
something in the way of rice or betel-nuts. 

10. The tying of the girdle. If it is a son, in the tenth year, on an auspicious 
day, first of all an arg/ta-offering is made to the sun, followed by the Jar-worship 
and the worship of the Three Jewels, and thereafter is performed the girdle- 
tying—in the vernacular, kayata-bandha —and the caste-brethren are given 
a meal. If it is a daughter, the girdle-tying—in the vernacular, phan-yd laiind — 
comes in the fifth or seventh year, and the marriage to a Wm-fruit. 1 

11. Marriage, and the householder’s sacrament. In the fourteenth or 
sixteenth year—at all events, an even number of years—first of all, a girl is 
to be sought in a family of equal social status, and ten betel-nuts, or something 
of the sort, according to individual capacity, are sent as the bride-price to the 
girl’s home by the hand of a go-between—in the vernacular, wakil; and on the 
fourth day before the wedding-day the bracelet is tied on. On the wedding- 
day, the bridegroom must go to the bride’s house in the company of persons 
who are not his own relatives, preceded by musical instruments; and the 
wedding-ceremony of taking the bride by the hand takes place there. There 
the girl is given away by her father and mother, and the son-in-law takes her 
hand, and having lifted her on to the bridal litter, returns with her to his own 
home. A feast is given to the caste-brethren and others, and at the conclusion 
of this the bridegroom is formally consecrated as a householder. He disports 
himself with his wedded wife, serves his parents, pays his service to the king, 
and so forth, and earns his livelihood by one of the thirty-six standard 
occupations. 

12. Consecration. 2 At the end of the marriage ceremony he pays hia 
respects to a good spiritual teacher, and at an auspicious moment, at night¬ 
time, he hears from him the initiatory mantra. But from fear of prolixity, the 
manner of performance of this ceremony is not here written down. 3 

13. The funeral sacrament. At the time of death (the dying man) is to be 
placed face downwards, and the Aparimita-dhdrani and other texts are to be 
recited. Gifts of cattle and land are made, and one thinks on one’s chosen 
deity. When the breath has departed, the dead man’s prospects of hell or 


1 Cf. Wright, History of Nopal, p. 33. Aa a result of this fictitious marriage, a Newar woman 
is never a widow. 

s This seems to be simply a repetition of the grhasOia-sarrvikara already mentioned in the 
preceding section. 

a As this is the mantra of Tantric initiation, the writer’s reticence is presumably due not to 
fear of prolixity, but to fear of disclosure to foreign eyes of esoteric “ mysteries ”. 
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heaven are investigated, according to the door by which the breath has gone 
forth. The body is sprinkled with the pancagavya by the hand of the family 
priest, and smeared with the five i mm ortal substances, and a wreath is placed 
on the head or neck. 1 The body is then bathed, and smeared with ashes of 
cow-dung, and five lamps are lit. Immediately thereafter the body is placed 
on the bier, and the company go forth in procession to the cemetery, where 
the cremation takes place. Thereafter, the heap of ashes is consigned to a river 
by the sons and other relatives. One should then purify the remaining bones 
with water, and bring them to the house. On the eighth day comes the sacrament 
of the bones. It takes, however, many forms, as, for example, allowing them 
to float away at a sacred bathing-place, or burying them in the ground ; or else 
there is the sacrament by wind, ether, fire, an image, a book, a garland, or a seal. 
Purification is on the tenth or eleventh day. There is no difference in (the 
purport of) the rite, whatever difference there may be (in actual performance). 
At intervals of a month, then six months, then yearly, food is offered for the 
sake of one’s deceased ancestors. 

1 Taking kay.de to be a mere slip of the pen for kanthe. 



